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Abstract

This research is a modest contribution to the study of the Islamic
Sharia's objectives, its rooting, validity and activation. It aims to
study the formation, rooting, validity and activation of Sharia's
objectives, as well as its evidences which are available and
numerous both in the Holy Quran and in the Prophetic Sunnah.
They are very widely relied upon in the jurisprudence of the
companions and tabi'in and their legislative work. It has
considerable controls for its implementation, based on the fact
that the provisions of Sharia are based on the realization of the
interests of the people because the texts are infinite and
incidents are infinite. Moreover, Sharia has come to the
realization of the mundane and otherworldly interests of the
people. Sharia's objectives are the approach that should be a key
reference in all issues, including legitimate policy issues, as it is a
regulator of policy provisions. Also, legitimate policy is both a
way and a method of writing and activating the Sharia's
objectives on reality, taking into account changing
circumstances, balancing interests and corrupt, and taking into
account the reform and preservation of people's interests.

Introduction

Islamic Sharia's objectives science is for knowledge and its benefits. It
is clear that Sharia and its judgement are fair in its legislation, defects
and causes. This is because the objectives take wide areas in Sharia
considerations. The science of Objectives arose in the era of the
Prophet Muhammad (PBUH) with his prophetic directives, which
highlighted a number of legitimate objectives. In the sense that they
existed in practice in the Prophet's Era. However, it was not written
as an independent science in his era, nor during the era of the
companions or tabi'in, but was delayed for centuries. But Imam Al-
Joyni placed the first building block in constructing the Obijectives,
then followed by his student, Imam Al-Ghazali. After that the true
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founder of Sharia's objectives, Imam Al-Shatibi came and then
writings in this science were cut off for centuries until the polymath
Al-Tahr bin Ashour appeared.

In the present era, this science has received great attention and care
in the level of authorship, blogging, rooting, theorizing, activation and
application in which calls for what has come to be known as the
"Science of Sharia's objectives", the theory of objectives, the
jurisprudence of objectives or other terms and terminology which in
their content implies the meaning of attention to the objectives and
reliance on them in dealing with the system of legal jurisprudence by
understanding and accommodating, rooting, applying and activating.
In the context of the subject of Sharia's objectives, this study is aimed
at examining the formation, rooting and demonstration of the Islamic
Sharia's objectives with its validity and controls of its activating.

The research plan has divided into an abstract, an introduction, three
chapters, a conclusion and a list of references.

First Chapter: it is a preamble to the study of the research's terms
by indicating its connotations and contains two topics which are as
follows:

First Topic: Objectives' Definition.

Second Topic: Sharia's Definition.

Second Chapter: Rooting the Sharia's objectives & Validity that
includes three topics which are as follows:

First Topic: Sharia's Objectives' Formation.

Second Topic: Sharia's Objectives' Proof.

Third Topic: Sharia's Objectives' Validity.

Third Chapter: Sharia's Objectives' Activating which includes three
topics which are as follows:

First Topic: Importance of knowing and fulfilling objectives.

Second Topic: Controls the activating of Sharia's objectives.

Third Topic: Sharia's objectives' Activating in the field of legitimate
policy.

While the conclusion was for the most important findings that are
written during writing this research.

First Chapter: it is a preamble to the study of the research’s terms

by indicating its connotations and contains two topics which are as
follows:
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First Topic: Objectives' Definition.

1. Objectives [maqgased], linguistically: it is the plural of 'maqsd'
(objective), derived from 'qasd’, 'yagsd' (intent), which is from
a section (requiring), the intent of the object in the sense of its
request, which is said to it: 'qasdi & magsdi' (to be intentional).
Some jurists gather intent on 'gsod'! and the intention comes in
the sense of intention, determination and orientation, 2
including the doctrinal rule "enma alamor bmagasdaha"
(matters are in their objectives)®. 'Qasd' is to do the same thing
and ask for it. It said 'qasdah’, 'qasto elih' and 'gasto lah' in one
meaning and the 'gast' means to get straight*.

2. Objectives [magased] idiomatically: previous scholars and
contemporaries of the objectives talked and spoke and wrote
about them. However, our former scientists have not defined it
specifically, but have spoken in its effects and judgments. And
this is because the meanings were present in their minds and
dropping on their tongues without tiredness and fatigue.
Nevertheless, the researchers' definitions differed as follows:

a) Some of them defined it as "preserving the street's intent by
pushing the corrupt from creation"®.

b) Some scientists have spoken about the objectives in the terms
of intentions and species. Ghazali went on to state this by
defining the interest by saying: (.. Interest means the
preserving the purpose of legitimacy. The purpose of legitimacy
of people is to preserve their religion, themselves, mind,
descendants and money. All that involves the preservation of
these five totalities is an interest. All that misses these totalities
is corrupt and paid by an interest).®

3. Imam Al-Shatibi confined them to three types of necessity,
argument and improvement’.

4. While our modern scientists tend to be generalized in the
definition, including:

a) Sheikh Taher ben Ashour considers them as "The meanings and
the remarkable judgement of the legislator in all or most of the
circumstances of the legislation, so that it is not competent to
be in a particular type of Sharia"®.

b) Some others have known them as "Sharia's objectives' are
intended (Sharia) and the secrets laid down by the legislator in
each of its provisions"®.

c) Al-Raysoni defined as: "The ends that the Sharia was set for the
benefit of the slaves"?°.

5. It is said in Sharia's objectives generally that "the judgements
for its achievement and its prominence in existence Allah
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Almighty created the creation, sent the apostles and lowered

the laws, and ordered the wise people by action or

abandoning!.
While these definitions differ in their words, they are aimed at the
same thing which is to demonstrate that Sharia has general provisions
and holistic principles aimed at the realization of people's interests in
the world and the aftermath. Moreover, Sharia's objectives' science
is ethically on the subject of human righteousness, and in its view is
based on three theories which are "Theory of actions, Theory of
Intentions, and Theory of Values.

Second Topic: Sharia's Definition.

1. Shariah linguistically: derived from the verb 'shara'a' (enact),
which is a clear path. It is said: 'sharat lah trign' (I enact for him a
way). Shariah is a noun and then it made as a name for the clear
path. It is said: 'yoshraa', 'shrraa' and 'shriah' (to legislate). Also,
Shariah means "mashrat almaa' (the supplier of water's
drinkers)®.

2. Sharia idiomatically: the provisions on acts, beliefs or morals
enacted by Allah for His worshippers!*. It was said: "Sharia is a
name for the systems and provisions that Allah has enacted, or
whose origins have been enacted, and which Muslims have
entrusted to them, to take themselves into account in their
relationship with Allah and in their relationship with people, and
that they are frequently attributable to two aspects which are

worship and transactions".®

Second Chapter: Rooting the Sharia's objectives & Validity that

includes three topics which are as follows:

First Topic: Sharia's Objectives' Formation.

The science of Sharia's objectives dates back to the time of the

Prophet through the texts of the Holy Quran and the Holy Prophet's

Sunna, which are included in the provisions of the Quran and the

Prophet's Sunna in terms of disparity by declaring or referring to it.

But those objectives were not a blog and an author until we

considered them to be a science in the name of Sharia's objectives.

Therefore, they were legitimate information and decisions in mind

and understanding.'®

This can be inferred by the following:

1. His mission (PBUH), which was a mercy to the two worlds, Allah
Almighty said: {We sent thee not, but as a Mercy for all
creatures}.”
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2. The objective of the Holy Quran itself is guiding all people, Allah
Almighty said: {Verily this Quran doth guide to that which is most
right (or stable).!®

3. A revelation from Allah to His Messenger, whether the Holy
Quran or the whole Sunnah (unrecited revelation or transmitted
hadith) which was the ultimate goal of reviving the souls in real
life in the world by fulfilling the duty of compliance, worship and
religiosity, and reviving them in the afterlife by obtaining the
satisfaction of Allah and winning His paradise and good will as
Allah Almighty said: {O ye who believe! Give your response to God
and His Apostle, when He callth you to that which will give you

life}™.

Thus, the objectives were practically present in the Prophetic Era, and
then the scientists laid the best foundations and codification therein.
In terms of terminology, sources in Islamic heritage indicate that
Imam Al-Joyni, Imam Al-Haramain, who laid the first building block in
the construction of the objectives where he spoke about them in a
solid manner in his fundamentalist book 'Al-Burhan', when he looked
at hadith defects by analogy, making the origins of Sharia in five
sections: (necessity, argument, what is not a necessity, no general
need and does not oppose a rule, which does not related to them, but
opposes a rule, in which does not already make sense to the
detractor).

Then his foresighted student, Imam Al-Ghazali, came who explained
the features of objectives in his clear manner after digesting what his
Shaikh decided and adding a statement and clarity. Then the true
founder of the science of Sharia's objectives, Imam Shatibi -deceased
at the end of the eighth century Al-Hijri- came. He singled them out
in his famous book 'Approvals', which also included them in his
second book 'Al-Atsam’' and rightly promised to be the founder of this
science. Moreover, Imam Muhammad came and urged his students
to read the book of 'Approvals' and take advantage of it, so the search
of the objectves returns again, as well as the composition thereof. In
late times, however, there was no better blogging than Shaikh Al-
Zaytouna Al-Taher ben Ashour wrote in his book (Islamic Sharia's
Objectives) but the writing was repetitive without anything new.?°
Today, the Islamic Sharia's objectives are present, and attention and
care to them are increased day by day, especially after the increase
in issues, matters, developments in jurisprudence, various
developments, etc. As it is carried out by some writers, researchers
and scholars in the science of Sharia's objectives. It has also become
a separate subject taught in most colleges of Sharia and Islamic
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studies. Furthermore, it has become an independent science and
specialization specializing in doctoral and master's courses.

Second Topic: Sharia's Objectives' Proof

By extrapolating the texts of the Holy Quran and the Prophet's

Sunnah and considering the evidence of judgments, it us proved in

certain that Islamic Sharia has general and special objectives, and it is

only in the interests of the worshippers of the world and the
afterwards.

Some evidence of this can be found as follows:

- Through the consideration and extrapolation of Islamic Sharia
texts, it was shown that the proof of objectives in the texts came
in a variety of ways, including what Allah tells in the Holy Quran
in many places that He is wise, this requires that His provisions be
legitimate for objectives and not in vain. Because the wise one
who places the object in its righteous position, and the judgments
of Allah as well, came to the interests of the worshippers in this
world and in the afterwards, that is, sooner and later.

- What indicates the general objectives of Sharia as Allah Almighty
said: {He it is Who created the heavens and earth in six Days —
and His Throne was over the Waters — that He might try you,
which of you is best in conduct}.? So the term (To try you) is an
explanation, a statement of wisdom and termination of test.

- As well as, it is the wisdom of life and death, as Allah Almighty
said: {He Who created Death and Life, that He may try which of
you is best in deed}.?? Also, the wisdom of creating man and jinns
and what they are as Allah Almighty said: {I have only created
Jinns and men, that they may serve Me}?,

- What Allah tells about the importance of the Quran and the great
benefits therein and the basic objective of the revelation.
Because the Quran is the main source of Sharia. As Allah Almighty
said: {O mankind! there hath come to you a direction from your
Lord and a healing for the (diseases) in your hearts — and for those
who believe, a Guidance and a Mercy}** and He also Said: {Verily
this Quran doth guide to that which is most right (or stable}?® and
soon.

- There are also some legitimate objectives, both public and
private, in some texts of the Quran, for example, the words of
Allah Almighty: {And has imposed no difficulties on you in
religion}?®. "And {God intends every facility for you; He does not
want to put you to difficulties} 2 . These Quranic texts
demonstrate the will of the ease and leaving the embarrassment.
There are also many examples in the Quranic verses of the
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objectives of prayer, pilgrimage, fasting, zakat, distribution of war
gains and so on.

- Sharia's objectives and its provisions are closely linked to the
reasoning, so that people can benefit from them in giving
judgements to those that are not stipulated. In Al-Shatibi's view,
the explanation of the provisions of the interests is consistent
with extrapolation (What is based on the Sharia that they have
placed the interests of the worshippers indisputably
extrapolated)?®, and the explanation is limited to reasonable
provisions, while devotional or unreasonable meaning is not
justified.

- Thus, the means of proof the Sharia's objectives are directly
derived from the Quran and Sunna, as it has already referred to,
whether it be an abstract imperative or negative , through the
consideration of their reasons, through the reporting texts, by
tracking the evidence received about one defect, by tracking the
silence of the Prophet in the place where the legitimate
statement is needed, so that silence demonstrates that the
intention is not to pronounce a judgement, not to authorize it (i.e.
prostration of thanks), or to follow our former scientists'
jurisprudence.

Third Topic: Sharia's Objectives' Validity

This topic constitutes an essential entry point for the science of
Sharia's objectives, especially since at this time there have been and
continue to be occasional voices calling for the refusal to adopt the
objectives of the jurisprudence. Proponents of this idea resisted
objective based ijtihad, depending on the fact that it is a factor of
deviation from the texts of divine revelation. The greatest reason for
getting away with the text is a verse or a Sunnah?.

Imam Al-Shatibi goes on to say that the three objectives of the
legislator (necessity, argument and improvement) are (the origin of
the origins of Sharia) and has proved in his book that the origins of
Sharia are peremptory. He employed 'the abstract tawatur' to protest
against the peremptory the origin of assets (Sharia's objectives). The
evidence is to extrapolate the spirit of the matter (by extrapolating
the evidence of Sharia and considering its total and partial evidence...
as far as in moral extrapolation. People have not relied on the
legislator's objective in these rules on specific evidence or in
particular, but on phenomena, generalizations, unlimited things,
restraints and special particles, even the legitimacy function is all
about preserving those rules, with additional evidence of movable
and immovable conditions)*.
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There are many evidences from the Holy Quran, the Prophet's Sunna
and the effects of the companions on the observance of the Islamic
Sharia and its consideration of Sharia's objectives. Allah Almighty
said: {God intends every facility for you; He does not want to put you
to difficulties}*! and while this verse is as reasoning as Allah Almighty
said:{Butif anyoneisill, or on a journey, the prescribed period (should
be made up) by days later}.32 The matter, as Imam Al-Qaradabi said,
is the whole word in all matters of religion.*

It indicates that all other obligatory and voluntary worship are
mandatory or permitted for obligated person on the condition that
hardship and extreme difficulty are denied. It is an asset that
everything that harms and endeavours human beings is obligated
person, because that is not ease,** and Allah does not want to force
people with His provisions, but He wants to make them easier, and
he wants their good and benefit, and that is an asset in religion that
belongs to others.®

Also, Allah Almighty said: {On no soul doth God place a burden
greater than it can bear. It gets every good that it earns, and it suffers
every ill it earns},® this verse is a resumed phrase that was given by
Him after the faithful persons received His orders of obedience and
acceptance of what on them to Him within duties, advantages, effects
of favor and compassion as a beginning not after question.?” Also,
'comfort' is what the human person can and does not restrict and do
not embarrass,® or what is possible and capable of, is the release of
the source and the will to act. While 'the possible' is what people used
to be able to do if their will was to do with safety and no obstacles.
This is proof that the duty above energy does not occur in the
religions of Allah Almighty. Because Allah has only set out to act and
establish conditions of creation, He does not make them bear what
they cannot do and what has been said in the context of sanctions.
On the Prophet's Sunnah, there are many hadiths that benefit from
the validity of the Sharia's objectives, including what Muhammad
(PBUH) said: [Allah Almighty loves for this Ummah the ease and hates
for it the hardship],* it means is that Allah Almighty for the fullness
of His compassion is satisfactory to this nation the ease in His
provisions of religion. He did not emphasize it, as He stressed the past
nations, and hated the hardship, it means He did not want or make
them determined on them.

There are many effects of hardworking companions, tabi'in and
leaders on the validity of objectives, and one of the greatest
indications of the objectives being the extrapolation of the era of the
companion, which is a strong and reliable practical asset. Because the
companions of Messenger of Allah Muhammad (PBUH) witnessed the
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revelation and heard the interpretation. They undoubtedly knew the
order of the Sharia and the status of the judgments and telling the
conditions of the Prophet is undoubtedly a kind of weighting.*!

Thus, in extrapolating their words and following their actions as a way
of highlighting their approach to understanding Sharia and its
evidence, the governance of the companions, as Al-Ghazali said "It is
not of their own, but rather of the sources and resources of Sharia,
the entrances to its provisions, exits, currents and emanation.
Muhammad (PBUH) followed the meanings, followed the judgments
and the reasons for their interests, and relied on the meanings only
for they understood that Sharia was permissible on the basis of
judgements based on the meaning they understood of the Sharia.*?
For example, Omar ben Al-Khattab prevented Muslims from marrying
the people of the Book, and some companions may bring out value in
Zakat the human body. There is no doubt, therefore, that it is closer
to taking into account the legislator's intention than to commit itself
to the surface of the text. Consequently, it was the first to renounce
the provision to the benefit and interest of the poor because it was
closer to achieving the legislator's intent.*

This is objective consideration that realizes people's perceived needs
and interests and is closer to advancing the need of the poor. This
objective consideration, although it has done something other than
the apparent text, has been done with the intention of the text,
because the intention of the text is to fill the poor and to pay for it
and this happens.**

Thus, if the objectives of the Book and the Sunnah are followed, it will
be known that Allah has gone through all the best and He has
rebuffed all the evil so, the good expresses Him by bringing interests
and forestalling the corrupt.®®

According to Al-Shatibi, extrapolation indicated that Sharia was
established for the interests of the slaves and was uncontested.*®
According to Ibn Taymiyah, Sharia was based on the collection and
complementarity of interests, disruption and minimization of
corrupt.’’ The best of the two good is required to be weight if they
can't all come together, and to push the two evils if they don't all
rush.*

All that Allah commands and His messengers, whose interest is
superfluous to its spoiler and its benefit is superfluous to harm, even
if it is hated by souls.*

Totally, the Quran and Sunnah, as Ibn Al-Jawzi said "they are filled
with an explanation of judgement and interests and an explanation
of creation, and an alert to the aspects of the judgement for which
those provisions were lawful. For the purpose, those objects are
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created, even though this is in the Quran and Sunnah in about a
hundred or two hundred, we have mentioned, but it is more than a
thousand places in a variety of ways.® Jurisprudence is based on
evidence and interests, that the purposes of the term belong to it,
that the words bear the intent and that the object may not be useless,
as the object is intended, and if the intention is not as if it does not
exist.>!

Third Chapter: Sharia's Objectives' Activating which includes three
topics which are as follows:

First Topic: Importance of Knowing & Fulfilling Objectives.

Setting the target determines the course of science and action,
making it in the right direction that ultimately leads to the
achievement of the goal, achieving the aims, reducing the hassle, and
with it appreciating the work. Setting your goals and feeling that you
are accomplishing them, one by one, motivates you to do more, work
and plan. It also enriches your confidence and overwhelms you with
feelings of achievement and success. Psychological studies have
indicated that human beings' sense that they are moving in the
direction of their purpose or that they are close to them, charges
them in a strong spirit of enthusiasm and activism and makes them
taste success and move from success to another.> It is undoubtedly
greater in legitimacy, leading to clarity of vision, foresight, firmness
of principle, strength of adherence, enthusiasm, activism and
advocacy.

The objectives are not merely knowledge and cognitive pleasure, they
are not just philosophical insights into Sharia, its meanings and its
aims. It is like all the sciences of Islam a science that produces work
and an impact, with its benefits and returns. We can point to the
benefits of objectives because of what is due to diligence and what is
due to revelation in judgements, etc., and to the obligated persons.
The greatest benefits and the widest returns derived from the
objectives of Sharia are those of the hardworking scholars, because
they are better able to pass and absorb it, because it is for good and
benefit for the whole nation, as they are guided and imitated.>
Al-Shatibi said: "The degree of diligence is given to those who have
been characterized such as one is to understand the objective of
Sharia on its perfection, and the other is to be able to devise based
on his understanding therein".>*

In Ibn Achour's view, a person who holds the 'science of objectives'
caninclude incidents that have never been resolved in legislator time.
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It has no analogues with direct and explicit judgements, under these
holistic photographs and proves as proven as its faculties, we are
assured that we are proving Islamic legitimate provisions.>®

The objectives are beneficial to those who are diligent in
understanding and interpreting the texts, since the knowledge of the
defects and objectives of the provisions will result in those ills and
purposes being considered when the judgements are made and
written and when determining which faces and branches, they cover
or do not. It is one of the fruits of the objective orientation and the
objective consideration of jurisprudence.*®

The objectives benefit the people who are from the rulers and judges
and those who rule them, to repay their work and assist them in the
proper and sound implementation, guide the priorities of interests
and corrupt, benefit in the required balance, and help them to know
the constants with faculties and distinguish between means and
variables.>’

It benefits those who are charged with liberating their objectives and
exerting themselves from corrupt whims towards noble legitimate
objectives, and teaches them that what is shown is good even in its
finest form.%®

Knowledge of objectives often leads the obligated persons to ease of
doctrine and speed of acceptance,® because knowing the good
objectives and finding out what satisfies Allah, entering His paradise
and upholding Islam, lifting its people and earning happiness and
good life and highlighting the wisdom of legislation, all of which will
enhance determination. It fuels enthusiasm, stimulates business,
enables sacrifice and redemption, and stimulates patience and
obstacles.®°

Second Topic: Controls the Activating of Sharia's Objectives.

In this topic, the controls the activating of objectives are referred
because there are calls in our time for more attention to the science
of Sharia's objectives and activating them. So that things do not mix
because Sharia's objectives are independent legal science with its
controls. So that it does not become a pretext by some to neglect and
repeal the legitimate text, especially prophetic hadiths, and replace
them with some anomalies and exotic ideas, on the pretext of
evolution and rationality as they claim.

I: The Concept of Controls: they are holistic provisions that apply to
fragments. %! This concept is synonymous with the rule in some
scientists, where Al- Tahanoi said, "rule is synonymous with origin,
law, matter, control and destination.®? Others said "rule is the control
which is the total order applicable to all of its parts".®* While some
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scientists disagree, as Al-Siouti said 'the control' collects branches
from one section while 'the rule' brings together branches of various
sections.®

While the notion of "objective rules", it is a holistic issue that
expresses the legislator's will to legislate judgements and is used
through extrapolation of legitimate judgements.®®

Il: Controls for Activating of Objectives: There are many controls for
Sharia's Objectives, the most important of which are:

1. Thelegitimacy of the objectives: that is, Sharia's Objectives shall
not be said or specified, nor shall it be useful or proven except
by proof. The affiliation of an objective to the Sharia is as an
affiliation of a word or judgment to Allah Almighty, because
Sharia is Sharia and the objective is objective.®®

2. Sharia's Objectives are defined only through Sharia texts, in the
sense that the objectives may not be opposed to or contrary to
the texts of the Book or the Prophet's Sunnah. It is fixed through
texts in the Book or in the Sunnah, so that Sharia's Objectives
can only be achieved by being a scientist and an understanding
of Arabic language and knowledge of the jurisprudence and
balances. Al-Shatibi also said that Sharia is understood only by
understanding Arabic as a right of understanding, because they
will be in the pattern except for the faces of miracles.®”

3. The objective is reasonable in meaning, so that if it is presented
to the good minds that are high for acceptance, it is not contrary
to the minds of scholars, jurists and people's perceived
customs, it brings benefits to people and it pushes them against
the corrupt.

4. The objective is disciplined, specific and accurate, so as not to
leave a space for ambiguity in understanding or mixing with
others.

5. The objective should fall under the five necessities of the
preservation of religion, oneself, mind, money and offspring. It
shall be in order so that it does not miss a more important
objective than the other and shall be in order, and shall be made
necessary on the validity, the validity on the improvement, the
whole on the partial, the general on the private and so on.

Third Topic: Sharia's Objectives' Activating in the Field of Legitimate
Policy.

Legitimate Policy: It is such an act that people are closer to good and
more distant from corruption, although neither Messenger nor
revelation.®® The legitimate policy of contemporaries is to work for
the establishment of Allah's religion in the earth, to reform the
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conditions of people in matters of their religion so that Allah's Word

is the supreme, justice is established among people, Sharia of Islam is

governed in all matters of life, the conditions of people in matters of
their inferiority are reformed, and the administration of their
livelihood. % Legitimate policy is based on legitimacy. 7° Allah

Almighty said: {God doth command you to render back your Trusts to

those to whom they are due; and when ye judge between man and

man, that ye judge with justice; verily how excellent is the teaching
which He giveth you for God is He Who heareth and seeth all things.

O ye who believe! Obey God, and obey the Apostle, and those

charged with authority among you, if ye differ in anything among

yourselves, refer it to God and His Apostle, if ye do believe in God and
the Last Day; that is best and most suitable for final determination}.”

It provides for the performance the trusts and fulfiiment of the

objectives in the preservation of rights and the prevention of harm,

conflict and other aspects, as well as in the administration of justice
among the people, including political justice or justice with the
people, the governed and justice among the entities and groups’2.

The legitimacy of the political sphere as it relates to the legitimacy of

several aspects which are as follows:”

1. The association of the political sphere with Sharia as one of the
spheres of life that legitimacy assumes by statement and
guidance. The whole life, including the political sphere, is set in
motion.

2. Considering the political sphere as a human reality, absorbed by
the texts, rules, objectives and approaches of the Sharia. This is
known as the jurisprudence of the various issues, new events,
diligence and conditions. As long as that was the case, the
realities of that area deserved to be governed by objectives as
part of the Sharia's reality.

3. Considering the political sphere as a humanitarian act that is the
subject of legitimate rule or Islamic jurisprudence. If so, it shall be
entrusted with its judgement and shall have the objective(s)
thereof. The political sphere's attachment to Sharia's objectives
are evident here.

Sharia's objectives are the approach that should be original and
reference in political issues, by judging our understanding and
application of all Islamic references, from understanding the Quran
and Sunnah to invoking history and jurisprudence. The revelation of
Sharia was not in vain, but to achieve certain interests, goals,
objectives and meanings, from these most important objectives and
meanings of justice, Allah Almighty said: {We sent aforetime our
apostles with Clear Signs and sent down with them the Book and
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the Balance (of Right and wrong), that men may stand forth in
justice}.”® Consequently, justice is the main objective and purpose
from revelation the Books and sending the apostles, it is one of
general and total Sharia's objectives. One of the meaning of public
totalities in legitimate policy is the preservation of the nation's
system, which is of particular importance in terms of legitimate
policy; as well as forgiveness, facilitation, wisdom, public interest,
cooperation, coexistence, solidarity, honesty, volunteerism and

other societal values that we today call civic values supportive of a

culture of pluralism and supportive of civil society's prosperity.

So, the application of Sharia's objectives in legitimate policy and

principles is the application and return to all these meanings and

purposes. We must also look at the Sunnah with objective view,
distinguishing between the decisions and actions of the Prophet

Muhammad (PBUH) by way of legislation, what was purely human,

not legislative, and what was legitimate politics, State and

government. One of the most prominent is the construction of the

State in Medina, a practical achievement of the Prophet

Muhammad (PBUH) in the field of politics. This denies the allegation

by some - Islamic, secular and others - that politics should be taken

out of Islam, it is considered a sacred matter and a place of
attraction and confrontation, and it is not conducted in accordance
with the spirit, holy values and blessed provisions.

Thus, the area of legitimate policy is already more flexible than the

area of jurisprudence because it is more in interest than in terms of

texts. In developing and operationalizing it on the objective basis to
take into account the legitimate policy needs by two levels which
are:””

1. The first level is the organizational level carried out through the
Constitution, laws and regulations.

2. The second is the applied operational level that is done through
the formulation of policies, planning and decisions, and here is
the introduction of a new concept of objectives worldwide.

At the end of this topic, we can say that the objectives relationship

with legitimate policy comes as follows:”®

1. Sharia's Objectives are the aims, goals and purposes of politics,
since the function of the ruler in the State is to guard religion and
life and reforming the matters of worshippers in livelihood. This
is the aim of the regime to safeguard the Islamic religion and to
establish the secular interests in accordance with the religion and
its objectives (i.e. to preserve the rights of Allah Almighty and the
rights of His worshippers).
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2. Sharia's Objectives constitute the controls of the provisions of the
policy, so that it will always remain under the umbrella of Sharia,
and curb anyone who wants to depart from the provisions of
religion on the pretext of politics and interest.

3. Legitimate policy plays an important role in a statement that
facilitates and respects the interests of the slaves, and its
inclusiveness and validity for every era by referring some of its
methods and means to the needs and customs of the people, as
well as to scientific developments and modern political methods,
which correspond to the origins of the Sharia and are not
inconsistent with them.

4. Legitimate policy is both a way and a method of writing Sharia's
objectives on reality, taking into account changing circumstances
and balancing competing and opposing interests and corruptions.

Conclusion

At the end of this research, | can summarize the following:

1. Sharia law has general provisions and holistic principles aimed at
the realization of people's interests in the urgent and future.
Moreover, objectives' science is ethical in its subject of human
righteousness, based on three theories: the theory of actions, the
theory of intentions, and the theory of values.

2. The establishment of Sharia's objectives with the formation of
the Sharia provisions themselves, that is to say, the objectives
began with the beginning of the holy revelation on the Messenger
of Allah (PBUH). They were affirmed in the texts of the Book and
the Sunnah and are incorporated in its provisions and teachings
differently in terms of authorization or gesture and reference
thereto. However, those objectives would not have been
highlighted and demonstrated at the level of authorship and
codification, at the level of making it a surname and
terminological science with its significance, realities and
curricula. Rather, they were legitimate information and courses
based on minds that the predecessors evoke them in their
understanding, jurisprudence and judgement.

3. By extrapolating Sharia texts and considering the evidence of the
judgments, we are convinced that Sharia has general and special
purposes, and it is designed only to achieve the interests of the
people in the urgent and future.

4. Sharia's objectives are that the provisions of Sharia that are
justified by the realization of people's interests because the texts
are infinite and the incidents are infinite, and Sharia came to
realize people's mundane and otherworldly interests.
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5. Islamic Sharia's objectives are not just knowledge and cognitive
pleasure; they are not merely a philosophical deepening of the
Sharia, their meanings and aims like all other sciences of Islam, a
science that produces work and impact with its benefits.

6. Sharia's objectives are an independent science with strict
regulations and rules expressing the will of the legislator to
legislate the judgements and using the extrapolation of the Sharia
provisions. So that things do not mix, nor do they become a
pretext by some to neglect and repeal the legitimate text,
especially prophetic hadiths, and replace them with some
anomalies and exotic ideas on the pretext of evolution and
rationality as they claim.

7. Sharia's objectives are the approach that should be original and
referenced in all issues including political issues. Sharia's
Objectives constitute the controls of the provisions of the policy,
so that it will always remain under the umbrella of Sharia.
Legitimate policy plays an important role in a statement that
facilitates Sharia and its observance of the interests of the
worshippers, its inclusiveness and validity for every era, and a
way and methodology together in writing the objectives of Sharia
on reality, taking into account changing circumstances and
balancing interests and corrupt.
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